
A Day of Infamy 

INTRODUCTION 

 

  In a busy Paris street of Aug 22, 1572, an assassin on orders of the Queen mother, Catherine 

Medici, shot Admiral Gaspar II de Coligny of the French Royal Forces.  While recovering, the 

king sent his soldiers to finish the job two days later in the early morning of Aug 24, 1572.  He 

was murdered in his own bed and then his body was unceremoniously mutilated by the angry 

mob.  His crime?  He was the leader of a growing group of French Protestants known as the 

Huguenots who preached salvation by faith alone in Jesus Christ.  Something which both the 

Roman Catholic clergy and the French Catholic Henry could not tolerate.   

  After this, a signal was given through the church bells of St Germaine l’Auxerrois in Paris for 

all Catholic citizens and local militia to hunt down and murder as many Huguenots as possible.  

The terrible tragedy in Paris alone accounted for over 6,000 men, women and children of the 

Protestant persuasion were killed. More were butchered like chickens in the streets and homes 

throughout the whole nation of France.  In over a year almost 1 million Huguenots were 0killed 

and it would start a blood bath of religious wars lasting for decades.  This event was to be known 

in history as the “St Bartholomew Massacre.”1  

  Little did the unsuspecting world know this event would trigger one of the most seminal 

moments of all events in human history and give rise to a new world order.  It was in reality the 

spark of an ember once lit which would eventually become the torch of freedom for the western 

world.  Once started, this subsequent bonfire lit from religious persecution would change the 

                                                           

1 Scott Michael Manetsch, Theodore Beza and the Quest for Peace in France-1572-1598, (Ph.D diss., University of 
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course of the world in due time and become the rallying point for freedom loving people all over 

the world. The spread of the Gospel in this age would have far reaching consequences for all 

people living in a dark and hopeless night and give hope.  This idea would eventually come to  

Full and complete fruition and be called “America.”    

Protestant Reaction to St. Bartholomew 

  In the space of a week for the rest of France, many more Huguenots would be slaughtered, their 

homes and properties would be confiscated.  As a result, many would flee for their lives and for 

the most part, France would lose their middle class of artisans, skilled laborers, tradesmen and 

craftsmen.  This would leave an economic void, but more importantly, it would leave France in a 

spiritual darkness ending only later with the “Edict of Nantes.”   

  For the present however, the event brought despair to those the persecuted.  While the 

Protestant Henry of Navarre and the Catholic Duke of Guise, Henri jockeyed for royal power, 

the rank and file struggled to survive by hiding in the country and those with means made a mass 

exodus to Protestant safe havens in Europe.  In England, many of the Huguenots asked and 

received religious asylum where they and their descendants would make significant contributions 

to not only the economy, but to the winning of future wars against France.2   

  In Geneva, the leaders braced for a long war.  In the seminary started by John Calvin, the 

situation was glum.  The gains made by over 5,000 Protestant preachers in France over the past 

twenty years was now lost.  The mantle of leadership now for the theological school was a man 

by the name of Theodore Beza.  Beza had been the lieutenant of John Calvin and had taken the 

                                                           

2John Feltwell, The Story of Silk (New York: St. Martin's Press, 1991). 
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responsibility to convert France from a Roman Catholic country to a Protestantism one after 

Calvin had died.  He was a man of prolific intellect and pen with political and religious 

connections into the highest levels of French government.   He was especially discouraged and 

troubled by what had happened.  His prayer of a Protestant France was dashed on this tragic and 

unexpected event.  It was in this time of desperate reflection he sought an answer from the Lord.  

As a result of this introspection he responded with one of the best ways he could:  he wrote.   

  A common maxim is “one can kill people, but no one can kill an idea.”  This was the time to 

put forward an idea whose time had come.  In the crucible of persecution against the idea of 

Protestantism in Europe during this time, the Catholic Church had killed many of those who 

embraced the new faith.  What Luther started in 1517 had spread to all of Europe and in Geneva 

a branch of it had not only germinated, but flourished.  It was based on the inerrant Scriptures 

and because it was truth based on the nature and character of God Himself, it couldn’t be 

stamped out by the feeble attempts of Man.   

  For centuries, the Roman Church had merged Church and State into a geopolitical force where 

the State took its authority from the Roman Church while the State gave power back to the 

Church.  With the decree of “Divine Right Monarchy,” the Church at Rome had given religious 

authority and rationale for the sovereign ruler of any country the legitimacy to rule over its 

subjects.   This authority was absolute because the King represented God in a mediatorial role 

while in power on his earth.   

  Of course this rule was abused because of the sinfulness of the sovereign to abuse power and 

authority.  The Catholic Church itself was rife with corruption of every kind.  Kings and Queens 

were human and therefore ruled imperfectly. However the validity to rule, whether perfect or 



imperfect was given by the Church as long as the Sovereign recognized the Roman Church in 

return.  It was a mature commensalism leading to a consummate synergism for each side.  Each  

3 

Benefitted from the other and thus it was a perfect match for each institution.  What better  

way to oppress people than to make them believe it is God’s will for them to obey those who had 

influence in their affairs not only here on the earth, but also in the life to come?   To an 

uneducated mass it only made sense.  However, that was about to change. 

The Rights of Magistrates 

  In response to the horrific “St. Bartholomew’s Day Massacre,” Beza penned the pamphlet 

“Concerning the Rights of Rulers Over their Subjects and the Duty of Subjects Towards their 

Rulers: A brief and clear treatise particularly indispensable to either class in these troubled 

Times” in 1574 (hereafter simply called “Rights”).  Not wanting to personalize the pamphlet he 

first published it under the moniker “Published by those from Magdeburg of 1550.”   

In those days, all Europe knew about what had happened at Magdeburg, Germany when the 

forces of the Holy Roman Empire sieged and slaughtered over 486 of its residence because they 

would not convert back to Roman Catholicism after they embraced the teaching of Martin 

Luther.  The Magdeburg Confession was written by five Lutheran pastors who said while they 

were loyal to the crown, believed they had the civil right to believe what they wanted to before 

God.3  This was a bold step because it went against both Catholic and Civil/Political law at the 

                                                           

3David Whitford, Tyranny and Resistance: The Magdeburg Confession and the Lutheran Tradition (Concordia 
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time.             However, things had changed dramatically with the advent of the wholesale 

national persecution of Christians in France.  Martin Luther set off a firestorm, which questioned 

the authority of not only the Catholic Church, but also by implication the rights of Catholic 

Monarchs over their subjects.4   In “Rights,” Beza took the brazen step of giving theological 

answers for not only civil disobedience, but for actual armed conflict against an evil and 

oppressive government.  Its arguments resonated with those who were not only persecuted for 

their faith, but how to address injustice from the State. 

  In his “Rights,” Beza set up 10 questions which are then followed up with good sound Biblical 

and classical explanations from antiquity of how one can and should view government’s rule 

over its people.  While it is superfluous to list everything in this paper, the highlights are 

summed up in the following:5 

1. God is the highest authority and all other institutions and individuals are        

subordinate to that truth.  

2. Magistrates are accountable to God for their evil deeds, whether personal or 

corporate and God does hold them accountable. 

3. Do subjects of an evil king or magistrates have a right to defend themselves from 

unjust laws? 

4. Can Tyrants be lawfully held in check by armed force from their subjects?  In 

section 5, Beza makes the argument from history and the Scriptures that often 

when tyrants make oppressive moves against their subjects, people have rebelled 

and cast out their oppressor.  Especially when their sovereign has engaged in the 

wholesale slaughter of its subjects.  This goes against the very nature of why God 

set up governments for the good of the people (Rom 13). 

                                                           

4Quentin Skinner, The Foundations of Modern Political Thought: Volume Two- The Age of the Reformation.  

Binghamton, NY: Cambridge University Press, 1979. 65. 

 

5 Originally written in French for the masses, Beza also wrote his pamphlet in Latin.  An original copy in French can 

be found online at: http://www.e-rara.ch/bau_1/content/titleinfo/288544 (accessed 3 April 2017).  However, for a 

working English translation and the one used for this synopsis a copy is available from: Theodore Beza, The Rights 

of Magistrates Over Their Subjects (1572).  http://www.constitution.org/cmt/beza/magistrates.htm.  Internet.   
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5. While rebellion is ok with whole groups of people, it is forbidden for 

individuals to individually go against the subjects.  However, when a society 

is confronted by oppression they have a duty and right to go against the tyrant.  

This is addressed in Question 6 and 14 examples are given to explain that 

kings and leaders are selected by the people and have an obligation to protect 

and take care of their subjects.  Sovereigns get their mandate on how to rule 

from the people, but they get their moral authority from God.  To oppress 

one’s subjects then is an offense to God and is justification for removal of that 
potentate. 

6. When one part of society is wrong, it is up to the rest of the body of that 

people to remove the wrong party.   

7. Is religious persecution legally and morally right?  Here Beza brings up the 

relationship of Church and State and shows how the King has to uphold the 

laws of God.   

 

  Keep in mind that this document did not appear out of a vacuum.  Injustices from the Protestant 

Reformation were well known and documented for the past fifty years.  While very dangerous, 

other pamphlets and writings were being circulated all throughout Europe at this time.   

However, it was this document which would be referenced by many over the next two centuries 

when addressing religious persecution.  Even though others later may not have specifically 

referenced and given credit to Beza, his arguments became the essence of all logic for armed 

rebellion against a tyrannically sovereign later on.  

  To be fair, Martin Luther also wrote on the same subject as Beza years earlier.  In those 

writings, he goes to great lengths to question the doctrines of the Catholic Church and not so 

much as the divine authority given to Sovereigns. This is evidenced by how he supported the 

aristocracy over the peasants in the ill-fated “Peasants War” of 1524.  In fact, some advice he 

gave to Protestant leaders was simply bad judgement as in the case of Philip of Hesse.6   

  Having said that, both of them held to the axiomatic fact Kings were responsible to be moral 

leaders seeking after the will of God in their performance of their duty as Kings.   This was 

                                                           

  6 While this is documented in many historical resources, this reference about Luther’s “bad advice” to Philip was a 

centerpiece in a display covering Luther’s life ministry at his home in Wittenburg, Germany.   Luther’s advice 
compounded the problem, which caused Philip to lose popular support among the middle and poorer classes 

during the war against the Papists.  The author spent 2 months between September and October 2016 going 

through all physical aspects of Luther’s life and ministry in Germany while doing research for this article.   
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tantamount as it became the war cry across 16th century Europe to depose treacherous Leaders.  

Having a theological reason to question not only the religious status quo, it also became a main 

point to bring into question the once popular idea of Divine Right Monarchy.    

French Positive Law 

  One of the outcomes of this new perspective was the foundational belief that an individual as a 

human being has the right to believe the Gospel of Christ.  Both in “Rights,” and the 

“Magdeburg Confession,” the authors brought up the idea that it is an inherent and fundamental 

right before God and not the government to regulate what a person can believe as far as religion 

is concerned.   Another example of personal liberty which trumps government authority is a 

person’s right to marry whomever they want without government interference because the 

relationship of a husband and wife is selected by God and not man.  “What God has joined 

together, let no man separate (Matt 19:4-6) is a Biblical mandate still spoken at weddings today.  

The bottom line is this:  What a person chooses to believe and who they choose to marry is a 

basic and fundamental human right of any person of any class and any background.   

  This new thought came to be known as “Natural Law” or “Positive Law” and was a difficult 

concept for the nobility of Europe to grasp during this time because it gave authority and power 

to the common people where before they had none.  It transcended the power and purpose of the 

Crown and put into question the absolute power many Potentates had governed with up to this 

time.7  French Protestants and Germany Lutherans before them were loyal subjects to the 

Magisterium, but open persecution of them by the King because of their faith now bled into a 

new belief, which is not only religious, but also political. 

                                                           

7 Skinner. 140. 
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  It is in this new belief that a revolutionary idea germinated, took root and grew exponentially.  

Even though rarely discussed in academic and political circles now, there is strong historical 

evidence demonstrating this idea of religious freedom for someone to believe the Gospel of 

Christ without government interference.  It was to become the intellectual and emotional switch 

justifying social change through political means as a result of religious persecution. 

  This change from being a freedom of religion issue (a person can believe the Gospel of Christ 

without fear of punishment, loss of property or even death) eventually morphed into a simple 

political idea:  the idea that simple, ordinary citizens had rights before a powerful king.  In other 

words, rather than see the King as a representative of God and above the law and of his people, 

they were now seen as instruments of God AND of the people and only a cog in the wheel of a 

societal order.  Instead of a top down absolute dictatorship, it was a contract between two civil 

entities which if working correctly could serve the greater good.   

  This new idea however, sounded easier in theory than in practice because those in power did 

not want to give up their dominance over everything.  In this new light, the pens of the intellects 

and lawyers of Europe came to life for the next 150 years.  From Montesquieu in France to 

Edward Coke in England, Natural law and Human Rights based in Protestant Biblical theology 

became the talk of the age.  John Locke summed up many of these ideas in his “Second Treatise 

on Human Government” and there was a price on his head from James II.8  The proletariat ate 

these ideas up while Kings and the Roman Catholic hierarchy trembled.  There was a change 

afoot and it was lit by the torch of religious persecution.  In short:  The freedom to believe the 

Gospel of Jesus Christ is a God given right which transcends and trumps all other realities.  The 

                                                           

8 Personal notes taken from a TH.M lecture on the “Enlightenment” by Dr. John Woodbridge.  Trinity Evangelical 
Divinity School, Fall 2001.   
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logical conclusion of this reality is a new truth “All Men are equal and endowed by their Creator 

with certain unalienable rights.” 

                                    THE DECLARATION OF INDEPENDENCE 

  So why does any of what happened in France almost 500 years ago important to those of us in 

the 21st century?  Why is some historical event of long dead people martyred for their faith 

matter to us as a culture and people?  Simple:  It is the axiomatic truth in which lies an 

individuals’ personal freedom to have a choice in privately and publically accepting the Gospel 

of Jesus Christ as the most basic and foundational human right. It is a Divine decree and no 

power in Hell or Earth can change that most basic of all truth.   

  From this Divine Right for religious freedom comes the basis of all other human rights.  It 

transcends any human law written by governments or decrees from potentates.  No matter how the 

secularists and political scientist spin this fact, the truth is that the seed of all rights comes from 

this simple reality.  No amount of reductionist and revisionist history can negate this detail.   In all 

elements and levels of this statement, this is the actual and implied truth behind the famous words 

written and found in the most foundational document of the American Republic:  The Declaration 

of Independence. 

Religious and Political Thoughts in 18th century America 

  Anytime one mentions the influence of religion in the formation of America and its founding 

documents, there is an automatic revulsion on the part of some historians.  Without going into 

the full manifestation of this precept, Gordon Wood summed it up best in his article on Religion  

9 



In addition, the American Revolution: “We are now only beginning to realize how misleading 

these common historical interpretations of popular infidelity and religious indifference in 

Revolutionary America are.  The Mass of Americans did not suddenly lose their religiousness in 

1760 only to recover it several decades later.”9  Furthermore, David Hackett Fischer stated, “that 

which is a possibility and is not taken serious could in fact be the answer.”10  Having stated that 

and without trying to lead the reader in the possibility of a religious only interpretation of the 

Declaration of Independence, let one consider the facts of political and religious background 

prevalent in the life of mid-18th century seaboard America.   

John Locke and Other Political Writings 

  One of the most common thoughts of pre-revolutionary war America was the influence of 

political writers such as John Locke.  As one studies published works in early 1700’s Boston, 

Locke’s name stands out as increasing in published copies of his book: Second Treatise on 

Government.  This type of logic would lend itself the belief that the more books and pamphlets 

published on Locke’s work, the more his writings influenced the politics and the fomenting of 

political rebellion among the colonists against Great Britain in 1760’s New England. The same 

can be said also about the writings about democracy from Montesquieu.  

 However, modern scholarship has demonstrated this is a fallacious way of doing history, 

especially when dealing with a religious understanding and perspective.  This is especially 

cogent when it comes to the religious beliefs of our Founding Fathers. This bias against anything 

                                                           

9Gordon S. Wood. Religion and the American Revolution. Ed. Harry Stout and D.G. Hart (New York: Oxford 

University Press, 1997). 176.  

10 David Hacket Fischer, Historical Fallacies: Toward a Logic of Historical Thought (New York: Harper and Row, 

1970), 47.  
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religious is detailed in Peter Lillback’s book George Washington’s Sacred Fire, in which 

Lillback disproves earlier historians and calls into question their distortion and frequent omission 

of religious facts.11 

  Further evidence of this bias against religious thought of pre-revolutionary war America by 

secular historians is provided by a thorough examination of what people were ACTUALLY 

(emphasis mine) reading in mid-eighteenth century New England.  Donald Lutz did a 

comprehensive study covering a 45- year period of pre and post- revolutionary New England 

printed materials and found some interesting facts.  In his article, he writes how the traditional 

views of scholarship up to that point on the political views of the Founding Fathers and the 

dominant influence of Locke, Hume, Hobbes, Montesquieu, Blackstone and the Enlightenment 

were simply not true.   

  By doing an exhaustive study of all known written material in the 45 year “founding era” 

(1760-1805), he noted the Bible was quoted more than all political writers combined.  In fact, 

during the turbulent years of the 1770’s in which the Declaration of Independence was penned, 

the Bible was quoted more than two times over all of the other political writings COMBINED 

(emphasis mine).12   This is well in keeping with Wood’s religious contention concerning the 

writings of those who wrote the Declaration of Independence. 

  Words mean things and unfortunately we are at a juncture in our culture where that doesn’t 

matter.  Ideas convey not only concepts, but also experiences based on intense emotions from 

                                                           

11Peter Lillback. George Washington’s Sacred Fire (King of Prussia, PA., Providence Forum Press, 2006). 25-35. 

 

12 Donald S. Lutz. “The Relative Influence of European Writers on the Late Eighteenth-Century American Political 

Thought.”  The American Political Science Review 78 (Mar. 1984): 189-197.  
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events.  Ideologies trump truths and someone with a secular education not only does not “get it,” 

but also imposes a false sense of their own morality into the narrative of primary sources.    

  Never mind the fact that Benjamin Franklin by his own admissions got up during the 

Constitutional Convention and stated “that we have not hitherto once thought of applying to the 

Father of Lights (a direct reference to James 1:17 about God’s gifts to us) to illuminate our 

understanding.  The also stating in a grand manner “God is concerned about the affairs of man in 

this life.”13   These are words not recorded by a contemporary secular historian, but by the only 

written eyewitness of this account, James Madison.  These are not the words of a man who 

believes in a Deist type of god.  However, this is what secular historians would have us, as 

American citizens to believe.     

   Religious and Political Thought of the Authors  

Of the Declaration of Independence 

  To do history correctly and get the original intent of the Declaration, one must go to the original 

sources of the writers themselves.  Providentially, this is recorded for us in detail.  There are 

many primary sources, but one must see the entire picture before one can understand the result.  

The answer is that it is not entirely political nor is it entirely religious.  Fortunately, history 

records some of the correspondence going on between these men.  Some of the records are 

contemporaneous, while some involve a reflection of many years later.   

  Of course, the main author was Thomas Jefferson.  One of the first influences on the writings of 

Jefferson was his education.  We know he learned Latin and French from Rev. William Douglas 

                                                           

13 James Madison. Notes of Debates in the Federal Convention of 1787 Reported by James Madison (NY: WW 

Norton and Company, 1987). 209-211. 
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whom he stayed friends with until his death in 1798.  Rev. James Maury, a descendant of French 

Huguenots, taught him at William and Mary.  Another clergyman who influenced Jefferson was 

Dr. William Small, who was also the son of a Presbyterian minister.  While one cannot directly 

state the influence these men had on Jefferson, one can safely say that religion, especially the 

Christian one was a part of his education.   

  Another influential aspect of his religious and political thoughts are found in his library.  For 

the young Jefferson, he collected many works on religious and political thoughts of the day.  

This is evidenced by his own hand written journal found concerning the books in his library.  In 

the “Catalog of books by Thomas Jefferson” from the Massachusetts Historical Society, we find 

some interesting books in his possession.  One can find in his possession the following books 

and pamphlets in his library 1775: 

Vindicaea contra tyrannos 

De Jure Magistratuum Tractates 

Les ocunes de Montesquieu 

Filmer’s Observation on government (8th) 

Locke on government 

More’s Utopia14 

 

  While secular authors gravitated towards Locke and More’s influence for Jefferson’s political 

leanings, it is interesting he was familiar with the religious tracts “Rights” (the listing above “De 

Jure Magistratuum” is the Latin version of the French copy of Beza’s “Rights”).  Vindicia contra 

tyrannos is from a contemporary of Beza’s by the name of Philippe de Mornay and of course 

John Locke’s writings.   Earlier, reference was made to a direct connection between the concepts 

                                                           

14 Thomas Jefferson, Catalog of Books: circa 1775-1812 (Boston, MA Historical Society, 1775).   
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of political freedom as a direct result from the religious writings of those who were persecuted 

for their belief in the Gospel of Christ.  This is not a tenuous link because even at the time of 

Jefferson, one of Jefferson’s friends in a letter brought up this idea.  Although written after 

Jefferson wrote the Declaration, it typifies the common thought on liberty at the time.  In the 

context of liberty, Thomas Cooper writes to Jefferson: 

      I am clearly of opinion with Mr. Stone that notwithstanding the political errors 

of the French governments and the horrible vices of their rulers the cause of 

liberty has gained much in that country… that while the press is free, it will prove 
but a temporary night of intellect.  Locke would not have written as he did if the 

Vindiciae contra Tyrannos, the Lex Rex, the Speeches of Falkland, Hampton, 

Pym and company… had not preceeded him: and without Him the morning 
twilight of 1688 would not have been the harbinger of the day of 1776.15 

   Jefferson asked John Adams to proof read and even amend the original draft of the 

Declaration.  One finds that Adams knew extensively about the religious persecution of not only 

the French Huguenots and he boldly connects the religious persecution with the political 

concepts of personal liberty and freedom. This is evidenced in the contemporaneous work of 

John Adams in his “Discourses on Davilia: A Series of Papers on Political History.”  Originally 

given and published around 1790, it brings out the thought by Adams that it was the religious 

doctrines of the Calvinists (Huguenots) and their subsequent religious persecution was 

instrumental in changing the political landscape for Europe and America.  This change started 

with the granting of the most basic of rights: the freedom to worship God according to the 

dictates of ones beliefs.  In fact, this became one of the tenets of a peace agreement between the 

Calvinists and the French Crown.16    

                                                           

15 Thomas Jefferson, From Thomas Cooper to Thomas Jefferson: October 25, 1802, The papers of Thomas 

Jefferson, Volume 38, 1 July to 12 November 1802. Princeton, US: Princeton University Press. 2012. ProQuest 

ebrary. Web. 10 September 2016.  

  

16 John Adams, 1790, The Works of John Adams: Second President of the United States: with a life of the author, 

notes and illustrations, by his grandson, Charles Francis Adams. Discourses on Davila: A Series of Papers on Political 



 

CONCLUSION 

  To be clear, Adams and Jefferson both knew about the situation of the Calvinists and their 

struggle for religious freedom in 16th century France.  Furthermore, they understood the moral 

and political ramifications of personal religious freedom in a society.  As a result of almost two 

hundred years of discussion among Protestant theologians, the religious thought of freedom had 

extended to all aspects of a free citizens’ life.  It was a natural and providential step to make this 

a cornerstone of any public document and covenant between a people and their government.   

  That is why Jefferson and the other authors of this Declaration can say in this document: “these 

truths are self- evident.”  All who lived at the time knew the rights advocated in this document.  

It was a given.  The rights written about by Jefferson were indeed common knowledge because 

of the blood of Christian martyrs in 16th century France and 200 years of conflict with Divine 

Right Royal tyranny in Europe.  These historical facts fueled the political fires of freedom in 

America in 1776.   Furthermore, their Christian belief behind the words in the document gave to 

them the right to believe God was behind their struggle for the most basic tenet of human life: 

“Life, Liberty and the pursuit of Happiness.”  Having seen religious freedom take root, it was 

time to sever the cord forever of political oppression now.  It was an idea whose time had come.   

  This connection is not mere speculation, but documented in this paper.  To save space and time, 

many other original sources were left out and only a sampling of cogent sources have been given 

in order to keep this paper short.  Call this work, “the abridged version” for the sake of brevity.  

                                                           

History. (Boston: Charles C. Little and James Brown, 1851). Accessed September 27, 2016. 

http://oll.libertyfund.org/titles/adams-the-works-of-john-adams-vol-6. 
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The important part of this work is not to “Christianize” the Declaration of Independence, but to 

show there is a direct link of a private citizens’ belief in the Gospel of Jesus Christ is indeed 

related to the freedoms we enjoy here in America.  This is not a concept thought of merely 

because the author is a Christian, but to realize how important freedom of religion actually is to 

the health and welfare of a free society.  

  There is a warning for those of us 241 years later.  Our freedom as given and fought for in this 

country is in jeopardy.  The basis for our freedom and individual liberties are found in our belief 

in the God of the Scriptures and the Gospel of Jesus Christ.  Take that truth out and all we have 

are rules made by fickle humanity which changes at the whim of fads and cultural fashions of the 

day.  Take the religious truth out and one is at the mercy of godless politicians.  History has 

proven whether a King or a government in charge if not kept in check, will always trample the 

rights of a collective people.  May it never happen here in America!  
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